Research Statement: The Transmission of Religiosity in England in Historical Perspective.
Siobhan McAndrew, Institute for Social Change, University of Manchester
Background: Research has shown that religious decline in Britain is generational: people tend not to become less religious over time, but rather their children tend to be less religious than they are.  Crockett and Voas used longitudinal data to compare parental religious characteristics with those of young people aged 16-29 (Crockett and Voas 2006). Results suggest that institutional religion in Britain now has a ‘half-life’ of one generation: 46 per cent of children with two parents belonging to the same denomination inherit their parents’ religious affiliation; 22 per cent of children with one religious parent do so; while 91 per cent of children of parents without a religious affiliation follow them. In that study, ethnic minority respondents formed too small a sub-sample for similar analysis. They nevertheless found that while rates of homogamy and religious practice were high among ethnic minority respondents, a full one-third reported that religious beliefs made little or no different to their lives.
Much present work on religious transmission relies on data from the BSA, which began in 1983, and the British Household Panel Survey (BHPS), which began in 1991. There is a major gap in the availability of large-scale national data on religiosity, between Horace Mann’s 1851 Census of Religious Worship and recurrent national surveys such as the BSA. Use of the BSA and BHPS requires that the religiosity of earlier generations must be traced by creating synthetic cohorts and conduct of back-projections. For earlier cohorts, it is more difficult to be certain that religious decline is generational (cohort effects) rather than being due to growing older (age effects) or having lived through the 1960s (period effects). 

Aims and objectives of the proposed project: Given the current state of knowledge, we would ideally like to learn more about religiosity of earlier generations, about the process of religious identity formation among young people, and the role that religion plays for immigrants and members of ethnic minorities, which requires oversampling of such groups. An extremely valuable and hitherto almost untouched resource is a stratified clustered sample survey of English urban youth, aged 15 to 24, conducted in 1957. This is currently stored on paper forms at the Pastoral Research Centre, an independent research institute hosting an array of religious statistics and data sources, primarily in hard copy. 8,196 questionnaires exist, which includes a Catholic oversample. We would aim first to digitise the data contained therein, making them available to other researchers at the end of the project; and secondly to conduct analysis of the resulting dataset.  
The survey was designed by the Newman Demographic Survey, and carried out by the Young Christian Worker organisation. The former was a research institute which compiled social statistics concerning Catholicism in the UK, and which was stymied by a loss of funding in 1964. The latter is a Catholic lay activist organisation. Its growth during an associational era and subsequent decline during the ‘baby bust’ of the 1970s and 1980s, is thought to exemplify the fate of many post-war social movements (Collins and Hornsby-Smith 2002). In 1957, however, the organisation may have hosted some 17,000 members; it was large and disciplined enough to operate a large-scale face-to-face survey, calling at 300,000 addresses and delivering the 8,000-plus completed questionnaires required for the sample to be reliable. 

The most important point is that high-quality quantitative data on religiosity for so early a period is extremely rare indeed. Even in the US, where the quantitative study of religion is firmly established, the earliest survey data available are Gallup polling data from 1939. Notable early US studies include Gerhard Lenski’s sample of 656 Detroit residents in 1958, reported in his 1961 classic, The Religious Factor, and the first large-scale surveys of American religiosity launched in 1963 by Charles Glock and Rodney Stark (Stark and Glock 1968). This survey predates those, and is thus intrinsically historically important as an early quantitative survey of religiosity.  

In addition, the survey includes many interesting items: how respondents spent their time on Sundays; preferred size of families; belief in God, Christ’s resurrection and divinity, heaven, hell, and whether it is possible to be Christian without attending church; denominational affiliation; associational memberships; mother’s and father’s denominational affiliation; mother’s and father’s country of birth; frequency of religious attendance; whether this had changed since the age of 12 and why; attendance at Sunday School or religious instruction classes; attendance at Holy Communion if Anglican or Catholic; and whether Catholic respondents attended Catholic schools. Information on the respondent’s occupation, sex, marital status, number of siblings and educational background was also collected. Furthermore, there are ‘other – write in’ provisions to several questions which allowed respondents to elaborate further; although brief, this information looks at first glance to be lively and instructive. 
Data were transferred to Hollerith punch cards which were subsequently lost, but the questionnaires remain, and in good condition. For a comparatively small sum the data can be reconverted and archived online, for analysis by sociologists and social historians. Some preliminary analysis, primarily cross-tabulations, was carried out by the NDS and published in 1958. This suggested very interesting age and gender differences in attendance, and geographical variation in denominational strength (Spencer and Mellon 1958). Funding and other constraints prevented further work at the time; modern statistical software will allow more elaborate data preparation and more extensive analysis to be undertaken than was feasible then.

The 1950s generation is also particularly interesting in that this was the first group of young people to emerge from rationing into comparative affluence, the promise of full employment, and emerging consumer society with all its secular attractions. This was also a period before the expansion of higher education, when the school leaving age was still 15. From other data sources the 1950s also appears to have been a peak of associational life, when people ‘bowled together’ in the US (Putnam 2000). For the UK, Brown argues that the 1950s featured ‘surges of British church membership, Sunday School enrolment, Church of England Easter Day communicants, baptisms and religious solemnisation of marriages, accompanied by immense popularity for evangelical ‘revivalist’ crusades’ (Brown 2001: 5). This survey also provides an earlier data point than that provided by the seven 1964-1997 British Election Studies, which included items on religious identification and frequency of attendance at places of worship. 
The data appear to be extremely rich and would allow a fascinating insight into the religiosity of urban youth and how this varied with their socio-demographic characteristics. The socio-demographic data, information on how leisure time was spent, and data on associational memberships would also be of interest to those studying the work, leisure and cultural life of post-war urban youth. We would offer the data for curation at the UK Data Archive in the first instance.
For the purposes of this project, we would investigate two related questions.
Transmission of religiosity: The data on parental religiosity would be compared with the data on the respondent’s own religious attitudes and practices. This would fill an important gap in the historical record, and help us understand more fully the process of religious transmission. We would also compare the religiosity exhibited in 1957 with the data we have from the BSA for that cohort over the 1983-2008 period.
The role of religiosity in immigrant integration: Most Catholics of the 1950s were immigrants or part of the ‘1.5’ or early second generation of Irish; data on this group has much to tell us about identity formation and the integration of migrants, with policy lessons for the present. A valuable contemporary analogue exists in the shape of the Longitudinal Study of Young People in England (LSYPE). This is a major and innovative panel study of young people, beginning in 2004 when respondents were aged 13-14, and due to continue to 2015. Unusually for UK surveys, this includes an oversample of immigrants, including significant numbers of professed Muslims, Hindus and Sikhs. 
By contrast, the 1957 survey is cross-sectional, but we would utilise that data to compare second-generation Irish immigrants’ religiosity with that of second-generation South Asian immigrants. The comparison of the Irish and South Asian cases has been performed hitherto by Flint who examined the incorporation of state Catholic schools in Scotland and Muslim schools in England (Flint 2007). That Irish immigrants were once seen as a social and cultural threat is largely forgotten. It has been suggested that the social role of Catholic churches, and state support for Catholic schools allowed a different national identity to be reconfigured as a religious identity, and therefore a civic accommodation within Britain (Delaney 2007: 159).
Emerging work on the LSYPE report extremely interesting results relating to secularisation and religious strengthening, and how these vary with ethnicity, although they are at present in draft status and not ready to be quoted (Noble and Moon 2009). We do know that Catholics exhibit lower rates of decay than other Christian denominations in the UK, which may partly be down to the tenets of Catholicism being relatively strict, and partly down to the ethnic and cultural component of Catholic identity. 
The historical perspective will allow us to investigate whether such religious strengthening is part of a process of learning to survive as a minority, to be followed by eventual secularisation. In the US, Putnam has suggested that ‘hunkering down’ within co-ethnic or co-religionist communities is followed by increasing trust and integration (Putnam 2007). An alternative possibility is that ‘faith gaps’ are permanent, with the Irish Catholic case a forerunner and South Asian immigrants a further example. Finally, it may transpire that the Irish and South Asian cases are not comparable, with attendant lessons for policy.
Operation of the project: The work will involve reconversion of paper questionnaires stored at the Pastoral Research Centre, which hosts the legacy records of the Newman Demographic Survey. The Director, Anthony Spencer, is the former Director of the Newman Demographic Survey, and a noted sociologist of religion who is continuing to compile and publish comprehensive reference sources on Catholicism in England and Wales over the past half-century. We will consult him closely for detailed instructions for the coding of the information contained within the paper forms. Digital images will be captured from the questionnaires and the information contained therein converted to Excel or comma-separated value format by a low-cost data entry firm overseas. A research assistant will clean the raw data, for analysis by ourselves, and subsequent publication online in SPSS and CSV formats. The BSA, 1983-2007, and the first three waves of the LSYPE are publicly-available at the ESDS for the comparative historical work.
The main analytical strategy will be to compare those who have exhibited religious change compared with their parents, in 1957 and 2004-2007, compared with those who have not, using binary and multinomial logistic regression techniques. The ‘write in’ sections – for example, where respondents are asked why they are attending church more or less often than in the past - may also allow some qualitative analysis of whether religious transitions are a result of conscious decision-making, or whether the process is more passive. Data on sex, parents’ places of birth, geographical location, age, household size, educational background, marital status, and occupation are also available.
Ethics scrutiny: The research will be subject to formal ethics review at the University’s Ethics Panel to ensure conformity to ethical guidelines laid down by the ESRC. The LYSPE and BSA are already anonymised, while the YCW survey will be anonymised at the earliest opportunity and treated as completely confidential before that point. No publication will make it possible to identify individuals who took part in the survey. 
Publications and outputs: The project will make a contribution to academic and policy debates surrounding religious decline, the religiosity of second-generation immigrants, and the role of religion in integrating and segregating immigrants. Emerging results will be published online in an Institute for Social Change Working Paper. The work will be presented at academic conferences in sociology of religion and in social history. I will seek one publication in a peer-reviewed academic journal such as the Journal of Contemporary Religion or Journal of Ethnic and Migration Studies. In addition, an accessible version of the paper would be written and disseminated to researchers with interests in religion, youth, identity and community cohesion at policy research institutes and within government. 
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